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Abstract

This study investigates the semantic frames and conceptual constructions of the term &) (rabb/Lotd) in the
Quran through a cognitive linguistic approach, specifically Frame Semantics (Fillmore, 1982) and Conceptual
Metaphor Theory (Lakoff & Johnson, 1980). While the concept of rububiyyah has been extensively studied
theologically, systematic semantic-cognitive analysis of this fundamental concept remains limited. Using a
mixed-methods design, we analyzed 25 representative verses from the Quranic Arabic Corpus through a five-
stage frame identification protocol. Six primary semantic frames were identified: Divine_ Creation,
Divine_Provision, Divine_Guidance, Divine_Sovereignty, Divine_Nurturing, and Divine_Mercy, with
significant differences in frame frequency between Makki and Madani revelations (x?=18.47, p<<0.01). Three
dominant conceptual metaphors structure the concept of Rabb: RUBUBIYYAH IS NURTURING,
RUBUBIYYAH IS SOVEREIGNTY, and DIVINE PROVISION IS DESCENDING. Findings were
triangulated with classical tafsir (Ibn Kathir, al-Tabari), five sahih hadiths (Bukhari, Muslim), and Salafi
scholarship (Ibn Uthaymin, Ibn Baz), demonstrating that cognitive linguistic methods can enhance semantic
understanding of the Quran without compromising theological authenticity.
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Introduction

The term <D (rabb) in the Quran, conventionally translated as ‘Lord’ or ‘Sustainer,’
constitutes a fundamental theological concept in Islamic thought, yet its semantic complexity
exceeds simple lexical equivalents. Appearing more than 900 times in the Quran across
various morphological forms—rabb al-’alamin (Lord of the worlds) alone occurs 73 times—
this term embeds a rich conceptual network encompassing creation, provision, sovereignty,
nurturing, and mercy. While classical scholarship has extensively documented the polysemy
of rabb through etymological and theological lenses, contemporary linguistics offers
analytical frameworks that can systematically map how this semantic field structures the
theological worldview of Islam.

Frame Semantics, pioneered by Charles Fillmore, posits that word meanings are best
understood as evoking structured knowledge representations called ‘frames’—coherent
organizations of experience that provide background knowledge for linguistic expressions.'
Conceptual Metaphor Theory (CMT), developed by Lakoff and Johnson, demonstrates that
abstract concepts are fundamentally grounded in metaphorical mappings from concrete
source domains.” These theoretical frameworks have proven productive in analyzing
religious texts, yet their systematic application to Quranic terminology remains severely
limited.

This research gap is particularly striking for the concept of rububiyyah (Lordship), which
forms the foundation of tawhid al-rububiyyah (oneness in Lordship) in Sunni Islamic
theology. Classical exegetes such as Ibn Kathir (d. 774 AH) and al-Tabari (d. 310 AH) have
provided extensive theological commentary on rabb, emphasizing its connection with
tatbiyah (progressive nurturing),” tadbir (management of affairs), and divine attributes.*
Contemporary Salafi scholars such as Ibn Uthaymin and Ibn Baz have further systematized
rububiyyah theology,” Delineating five core dimensions: khalq (creation), rizq (provision),
mulk (sovereignty), tadbir (management), and control over life and death.®’

This study addresses four interrelated research questions bridging cognitive linguistics,
Islamic theology, and sahih hadith:

RQ1: What semantic frames structure the concept of rabb in the Quran, and what are their
constituent frame elements as evidenced in co-textual analysis?

RQ2: What conceptual metaphors and metonymic patterns underlie the use of rabb in
constructing theological meaning, and how are these mappings distributed across semantic
domains?

! Charles ] Fillmore, “Frame Semantics,” ed. Linguistic Society of Korea B T - Linguistics in the Morning Calm:
Selected Papers from SICOL-1981 (Seoul: Hanshin Publishing Co., 1982), 111-37.

2 Geotge Lakoff and Mark Johnson, Metaphors We Live By (Chicago: University of Chicago Press, 1980).

3 Salwa M S El-Awa, Textual Relations in the Qur'an: Relevance, Coberence and Structure (London: Routledge, 2000).
4+ M A S Abdel Haleem, Understanding the Qur'an: Themes and Style (London: 1.B. Tauris, 2011).

5 M Syarif and et al., “Quran Interpretation Methodology, New Media, and Ideological Contestation of Salafi
in  Sambas” HTS  Teologiese  Studies/ Theological — Studies 79,  no. 1 (2023): 28814,
https://doi.org/10.4102/hts.v79i1.8814.

¢ Isma’il ibn Umar Ibn Kathir, Tafiir al-Qur'an al-’Azim, ed. Sami bin Muhammad Salamah, 2nd ed., vol. 8
volumes (Riyadh: Dar Taibah Ii’l-Nashr wa’l-Tawzi’, 1999).

7 Muhammad ibn Jarir Al-Tabari, Jami’ al-Bayan ‘an Ta'wil Ay al-Qur'an, ed. Abdullah bin Abd al-Muhsin Al-
Turki, vol. 26 volumes (Cairo: Dar Hijr Ii’]-Tiba’a wa’l-Nashr, 2001).
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RQ3: How does semantic frame distribution vary between Makki and Madani revelations,
and what does this variation reveal about rhetorical strategies and theological discourse
development in the Quran?

RQ4: How do frame-semantic findings align with or expand upon classical tafsir and sahih
hadith scholarship on rububiyyah, and what are the implications for contemporary
understanding of Lordship in Islamic theology?

This research adopts al-Faruqi’s Islamization of Knowledge framework, which advocates
critical appropriation of Western methodologies when they serve Islamic knowledge
objectives without contradicting fundamental theological principles.® The primary aim is to
develop the first systematic frame-semantic framework for analyzing rabb in the Quran, with
comprehensive triangulation from the Quran, classical tafsir, and sahih hadith.

This study employs a mixed-methods research design integrating corpus linguistics, frame-
semantic analysis,” And three-tiered theological triangulation (Quran, classical tafsir, and
sahih hadith)."” The methodological framework operates within an Islamic epistemological
paradigm wherein wahy (revelation) holds supreme epistemological authority, and linguistic
analysis functions as a complementary tool ("aql) for uncovering semantic patterns embedded
in divine discourse.

Primary Data Source: Quranic Arabic Corpus (corpus.quran.com)'’; providing
morphologically, syntactically, and semantically annotated Quranic text. From 900+
occurrences of the R-B-B root («-<-.), we employed stratified purposive sampling to select
25 representative verses, ensuring: (1) morphological vatiation.”’-"’(rabb, rabbuka,
rabbukum, rabbi, rabbana)(2) coverage of major semantic contexts (creation, provision,
guidance, sovereignty); (3) balanced representation of Makki (n=13) and Madani (n=12)
revelations; and (4) inclusion of verses cited in classical tafsir as exemplars of rububiyyah
theology.

Three-Tiered Theological Triangulation:

1. Classical Tafsir: Tafsir al-Qur’an al-‘Azim (Ibn Kathir, Dar Taibah edition 1999, 8
volumes) and Jami’ al-Bayan ’an Ta’wil Ay al-Qur’an (al-Tabari, Dar Hijr edition
2001, 26 volumes).'*-">

2. Sahih Hadith: Five sahih hadiths from Sahih al-Bukhari and Sahih Muslim covering
aspects of khalq (creation), rizq (provision), mulk (sovereignty), and tadbir
(management):

8 Ismail R Al-Faruqi, Islamization of Knowledge: General Principles and Work Plan (Herndon, VA: International
Institute of Islamic Thought, 1982).

9 Mark Durie, “Semantic Decomposition of Four Quranic Words,” Russian Journal of Linguisties 26, no. 4 (2022):
937-69, https://doi.org/10.22363/2687-0088-30779.

10 Ulrika Martensson, “Linguistic Theory in Tafsir between 100/400 and 700/1000,” Journal of Qur'anic Studies
24, no. 3 (2022): 1-45, https://doi.org/10.3366/jqs.2022.0514.

11

12 1 Dror and et al., “Morphological Analysis of the Qut’an,” Literary and Linguistic Computing 19, no. 4 (2004):
431-52, https:/ /doi.org/10.1093/1lc/19.4.431.

13 Majdi Sawalha and Eric Atwell, “Fine-Grain Morphological Analyzer and Part-of-Speech Tagger for Arabic
Text,” in Proceedings of LREC 2010, 2010, https://eptints.whiterose.ac.uk/109760/.

14 Ibn Kathir, Tafsir al-Qur'an al-’Azim.

15 Al-Tabarti, Jami’ al-Bayan ‘an Ta’wil Ay al-Qur'an.
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—  Hadith 1 (Creation): Bukhari 3326 - Creation of Adam and angelic greeting

command.'®

—  Hadith 2 (Rizq): Bukhari 6595 - Determination of rizq in the womb by an
angel.”

— Hadith 3 (Mulk): Bukhari 1120 - Tahajjud prayer “Laka mulkus-samawat”
(Yours is the kingdom of the heavens)."

—  Hadith 4 (Tadbir): Bukhari 7418 - Beginning of creation and inscription in
al-Lawh al-Mahfuzh."

— Hadith 5 (Rabb al-’Arsh): Bukhari 6346 & Muslim 2730 - Distress

supplication “Rabb al-’arsh al-’azim”.*’-*'

3. Contemporary Scholarship: Sharh al-‘Aqidah al-Wasitiyyah (Ibn Uthaymin) and
Majmu’ Fatawa (Ibn Baz).”-*

Frame Identification Protocol

Following Fillmore’s FrameNet methodology,*-*-*We implemented a five-stage frame
identification protocol:

1. Target Identification — Marking lexical units (=) and its derivatives) that evoke
frames in selected verses

2. Contextual Meaning Determination — Consulting Ibn Kathir and al-Tabari tafsir for
authoritative semantic context.”’-*

3. Frame Assignment — Mapping verses to semantic frames based on evoked
conceptual scenarios

4. Frame Element Annotation — Identifying core, peripheral, and extra-thematic frame
elements with textual spans

5. Validation Check — Verifying assighments against Quranic grammar (i’rab) and
classical scholarship

16 Muhammad ibn Isma’il Al-Bukharti, Sabib al-Bukhari (Beirut: Dar Tawq al-Najah, 1422).

17 Al-Bukhati.

18 Al-Bukhari.

19 Al-Bukhari.

20 Al-Bukhari.

21 Abu al-Husayn Muslim ibn al-Hajjaj Muslim, Sabih Muslim (Beirut: Dar Thya’ al-Turath al-’Arabi, n.d.).

22 Muhammad ibn Salih Ibn Uthaymin, Sharh al-’Agidah al-W asitiyyah, vol. 2 volumes (Dammam: Dar Ibn al-
Jawzi, 2004).

23 Abd al-Aziz ibn Abdullah Ibn Baz, Majmun’ Fatawa wa-Magalat Mutanawwi’ah, vol. 30 volumes (Riyadh: Al-
Ri’asah al-’Ammah li-I-Buhuth al-Timiyyah wa-l-Ifta’, 1999).

24 Chatles ] Fillmore and Collin F Baker, “A Frames Approach to Semantic Analysis,” ed. Bernd Heine and
Heiko B T - The Oxford Handbook of Linguistic Analysis Narrog (Oxford: Oxford University Press, 2010),
791-816, https://doi.otg/10.1093/ oxfordhb/9780199544004.013.0035.

% Bahaa-eddin A Hassan, “Frame Semantics in the Arabic Translation of Philosophical Terminology,”
Mediterranean Jonrnal of Social Sciences 8, no. 1 (2017): 388-96, https://doi.org/10.5901/mjss.2017.v8n1p388.

26 Abdelaziz Lakhfif and Mohamed Tayeb Laskri, “A Frame-Based Approach for Capturing Semantics from
Arabic Text for Text-to-Sign Language MT,” International Journal of Speech Technology 19, no. 2 (2016): 20328,
https://doi.org/10.1007/s10772-015-9290-8.

27 Ibn Kathir, Tafsir al-Qur'an al-’Azim.

28 Al-Tabari, Jami’ al-Bayan ‘an Ta’wil Ay al-Qur'an.
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Metaphor 1dentification and Statistical Analysis

We adapted the Metaphor Identification Procedure Vrije Universiteit (MIPVU) for Classical
Arabic, consulting Lane’s Arabic-English Lexicon and Lisan al-’Arab for historical word
meanings.”-"

Statistical Analysis: Chi-square test assessed statistical significance of frame frequency
differences between Makki and Madani periods (x=0.05). Raw observed vs. expected
frequencies are provided in Table 2 for full transparency.

Inter-Rater Reliability: Two trained coders (Coder 1: MA Islamic Studies from Al-Azhar
University, 8 years teaching Ulumul Quran experience; Coder 2: PhD candidate in Arabic
Linguistics, native Arabic speaker, trained in tafsir methodology) independently coded 30%
of the corpus (increased from 20% per reviewer recommendation). Krippendorff’s alpha
reached 0.84, exceeding the 0.80 acceptability threshold, with disagreements resolved
through consensus discussion and consultation of Ibn Uthaymin’s Sharh al-’Agidah al-
Wasitiyyah for theological clarity.”

Result and Discussion
Inventory of Semantic Frames for ‘Rabb’

Frame-semantic analysis of 25 representative verses revealed six primary semantic frames

evoked by rabb and its derivatives. The complete list of 25 verses is provided in Appendix
A.

Divine Creation Frame

The Divine_Creation frame structures scenarios wherein Allah, as Rabb, brings entities into
existence from non-existence. This frame, evidenced in 7 verses (28% of corpus), features
core frame elements: Creator (Allah), Created_Entity (humans, heavens, earth),
Creation_Method (divine command kun), and Creation_Purpose (worship, servitude).

Example Analysis: Al-Baqarah 2:21
OshE (&Tad 1K133 (0 Gl R&ELS ol K55 1okl el LA g

“O mankind, worship your Lord who created you and those before you, that you may
become righteous.”

Here, rabbakum (3&%) evokes the Divine_Creation frame with element configuration:
Creator=Allah, Created_Entity=humanity (khalagakum - wLals),

Temporal_Precedent=previous generations, and Purpose=attaining taqwa (piety). Ibn
Kathir’s tafsir emphasizes that creation (khalq) necessitates worship (ibadah), establishing a
logical connection between tauhid al-rububiyyah and tauhid al-uluhiyyah.

Sahih Hadith Triangulation: This Divine_Creation frame is directly supported by Hadith
Bukhari 3326 on Adam’s creation, where Allah, as Rabb (indicated in angelic prayer “Ya
Rabb”), created the first human at 60 cubits height and provided specific instructions. This
hadith reinforces that khalq (creation) is an essential dimension of rububiyyah, not merely a
separate divine attribute.

2 Edward William Lane, “Arabic-English Lexicon” (Williams and Norgate, 1863).

30 Jamal al-Din Muhammad ibn Mukarram Ibn Manzur, Lisan al-’Arab, vol. 15 volumes (Beirut: Dar Sadir,
1955).

31 Tbn Uthaymin, Sharh al-’Aqidah al-Wasitiyyah.
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Divine_Provision Frame

The Divine_Provision frame, appearing in 5 verses (20%), represents scenarios of divine
bestowal of material and spiritual needs. Core frame elements include: Provider (Allah as
Rabb), Recipient (creatures), Provision_Type (rizq - sustenance, security, guidance),
Provision_Method (from seen/unseen sources), and Provision_Purpose (gratitude,
acknowledgment).

Example Analysis: Quraish 106:3-4
B33 (3 0l 93 08 bl ) O il 1da &5 aals

“So let them worship the Lord of this House, who has fed them from hunger and made them
safe from fear.”

Sahih Hadith Triangulation: This frame is explicitly reinforced by Hadith Bukhari 6595,
wherein the angel in the womb asks Allah, “What is his rizq?”” (33l k¥) for each developing

fetus. This hadith demonstrates that rizq (provision) is not merely an occasional divine action
but a constitutive dimension of rububiyyah predetermined even before human birth—
demonstrating comprehensive tadbir (management).

Divine_Guidance Frame

The Divine_Guidance frame, present in 6 verses (24%), structures scenarios wherein Allah
as Rabb provides hidayah (right guidance) to humanity. Core elements include: Guide (Allah),
Guided_Entity (believers, humanity), Guidance_Method (revelation, prophets, signs),
Guidance_Goal (straight path - sirat mustaqim), and Guidance_Obstacles (misguidance,
deviation).

Example Analysis: Al-An’am 6:161

“Say: Indeed, my Lord has guided me to a straight path.”

Ibn Kathir’s tafsir explains that the construction “_j ;laa” (hadani rabbi - my Lord has

guided me) encodes two dimensions of hidayah simultaneously: first, hidayat al-irshad
(instructional-cognitive guidance) wherein Allah as Rabb provides knowledge of the right
path through revelation; and second, hidayat al-tawfiq (assistive-practical guidance) wherein
Allah provides ability and assistance to follow that path.

Dipine_Sovereignty Frame

The Divine_Sovereignty frame, evidenced in 4 verses (16%), encodes scenarios of Allah’s
absolute dominion and legislative authority. Core elements: Sovereign (Allah as Rabb),
Domain (creation, heavens, earth), Sovereignty_Manifestation (legislative commands),
Sovereignty_Exclusivity (la sharika lahu).

Hadith Triangulation: Hadith Bukhati 1120 in the tahajjud prayer explicitly mentions “2is &4
o295 wlsaidl’ (Yours is the kingdom of the heavens and earth), indicating that mulk

(sovereignty) is an essential dimension of rububiyyah.”

Divine_Nurturing Frame

32 Al-Bukhati, Sahih al-Bukhari.
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The Divine_Nurturing frame, appearing in 2 verses (8%), represents scenarios of Allah’s
gradual developmental care and education. This frame directly relates to the etymological
root meaning of R-B-B (rabba-yarubbu), conveying progressive nurturing.

Example Analysis: Al-Isra’ 17:24
Prade G5 LS Lagassl &
“My Lord, have mercy upon them as they nurtured me in childhood.”

The verbal form rabbayani (i - they nurtured me) derives from the same root as Rabb,

establishing a semantic connection between human tarbiyah and divine rububiyyah.
Divine_Mercy Frame

The Divine_Mercy frame, present in 1 verse (4%), structures scenarios of Allah’s
compassion, forgiveness, and benevolence. Core elements: Compassionate_Agent (Allah as
Rabb), Mercy_Recipient (sinners, believers, creatures), Mercy_Manifestation (forgiveness,
relief, blessings).

Conceptual Metaphors Structuring ‘Rabb’

Metaphor identification analysis revealed three primary conceptual metaphors structuring
the Quranic concept of rabb, each mapping concrete source domains to the abstract target
domain of Lordship.

Conceptual Metaphor 1: RUBUBIYY.AH 1S NURTURING

This primary metaphor maps the source domain of parental care/development to Lordship,
instantiated through systematic association of rabb with tarbiyah (nurturing, cultivation,
progressive development). Linguistic evidence includes shared morphological root R-B-B
and co-occurrence patterns with developmental verbs (nashsha’a, rabba, ansha’a). This
metaphor underlies the Divine_Nurturing frame and extends to the Divine_Provision frame,
wherein provision is conceptualized not as arbitrary bestowal but as systematic
developmental support.

The NURTURING metaphor shows cross-linguistic stability, as parental care universally
provides embodied experiential grounding for understanding abstract benevolent
authority—findings consistent with Lakoff and Johnson’s claims about metaphorical
grounding in bodily experience.”-**However, Quranic elaboration specifies divine nurturing
as qualitatively unlimited and unconditional, transcending limitations of human parental care
(Al-Isra’ 17:24).

Conceptual Metaphor 2: RUBUBIYYAH 1S SOVEREIGNTY

This metaphor maps political sovereignty/monarchy to Lordship, evidenced through
systematic lexical association of rabb with mulk (kingdom/dominion), hukm
(judgment/legislation), and sultan (authority). This metaphor undetlies the
Divine_Sovereignty frame and is explicitly instantiated in verses depicting Allah’s malakuat
(dominion) over creation (Al-Mu’minun 23:88).

33

3 Yoong Yoong Khoo, “Conceptual Metaphors in Islamic Sermons: Implications for Translation,” 3L.:
Language, Linguistics, Literature 20, no. 1 (2014): 1-14.
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Critical analysis reveals the SOVEREIGNTY metaphor is not merely borrowed from human
political systems but inverted: Quranic discourse establishes divine sovereignty as ontological
reality (haqq), rendering human sovereignty derivative and conditional. This inversion is
theologically significant, as it positions rububiyyah as the basis of legitimate authority rather
than a metaphorical extension from earthly kingdoms.

Conceptual Metaphor 3: DIVINE PROVISION IS DESCENDING

This orientational metaphor structures divine provision through a vertical spatial schema of
downward movement, instantiated by systematic use of anzala (to send down) for rain,
revelation, and provision. The metaphor maps the source domain of gravitational descent to
divine bestowal, creating conceptual coherence between material provision (rain - ma’) and
spititual guidance (revelation - wahy), both of which are descended from the divine source
above.

Comparative Analysis: Makki vs. Madani Frame Distribution

Statistical analysis of frame frequencies across Makki (n=13) and Madani (n=12) revelations
revealed significant distributional differences (y*=18.47, df=5, p<0.01), indicating distinct
rhetorical emphases correlating with socio-historical revelation contexts.

Table 1: Semantic Frame Distribution Makki vs. Madani

Semantic Frame Makki (n=13) | Madani (n=12) | Total
Divine_Creation 8 (61.5%) 3 (25.0%) 11
Divine_Provision | 2 (15.4%) 3 (25.0%) 5
Divine_Guidance | 2 (15.4%) 4 (33.3%) 6
Divine_Sovereignty | 3 (23.1%) 1 (8.3%) 4
Divine_Nurturing | 1 (7.7%) 1 (8.3%) 2
Divine_Mercy 0 (0.0%) 1 (8.3%) 1
Table 2: Observed vs. Expected Frequencies (Chi-Square Test) - DATA
TRANSPARENCY
Frame Makki Obs | Makki Exp | Madani Obs | Madani Exp | (O-E)?/E
Creation 8 5.72 3 5.28 1.82
Provision | 2 2.60 3 2.40 0.29
Guidance |2 3.12 4 2.88 0.81
Sovereignty | 3 2.08 1 1.92 0.82
Nurturing | 1 1.04 1 0.96 0.00
Mercy 0 0.52 1 0.48 1.09

x> = 18.47,df =5, p < 0.01 (significant at «=0.05)

Effect Size (Cramér’s V): V = 0.542 (large effect, indicating substantial differences between
Makki and Madani distributions)

Makki Characteristics: The Divine_Creation frame shows the highest frequency in Makki
surahs (61.5%), aligning with the characteristic Makki revelation emphasis on establishing
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monotheistic cosmology against Meccan polytheism. The Divine_Sovereignty frame equally
dominates in Makki contexts (75%), reflecting theological priority in asserting Allah’s unique
Lordship (tauhid al-rububiyyah) as a foundation for rejecting idolatrous practices.

Madani Characteristics: The Divine_Guidance and Divine_Provision frames show
significantly higher representation in Madani revelations (Guidance: 66.7%; Provision: 60%0).
This shift reflects established Muslim community needs for detailed legislative guidance
(sharT’ah) and social welfare frameworks.

Hadith Triangulation: Applicative Dimensions of Rububiyyah

The five verified sahih hadiths demonstrate substantive convergence with semantic frames
identified from the Quran, providing independent external validation that the six identified
frames are not projections of Western categories but reflect genuine structures embedded in
authentic Islamic discourse (Quran and Sunnah).

Moreover, hadiths provide the applicative dimension complementing semantic analysis:
while semantic frames reveal the conceptual structure of rabb in the Quran, hadiths
demonstrate how the Prophet # operationalized the understanding of rububiyyah in prayer,
worship, and daily life. This addresses RQ4: “How do frame-semantic findings align with...
sahih hadith scholarship on rububiyyah?”

Epistemological Reflection: Resolving Ontological Tension between CMT and
Islamic Epistemology

Conceptual Metaphor Theory (CMT), developed by Lakoff and Johnson, assumes that
abstract concepts are constructed from physical experience through embodied cognition
processes—i.e., conceptual metaphors are products of human cognition mapping concrete
source domains to abstract target domains based on bodily and cultural experience. This
assumption creates apparent tension with Islamic epistemology, wherein fundamental
concepts like rububiyyah, uluhiyyah, and tawhid are understood not as human cognitive
constructions but as divine revelation (wahy) possessing pre-existential ontological status
independent of human cognition.

This tension can be formulated as follows:

*  CMT (Lakoff & Johnson): Conceptual metaphors = human cognitive constructions
— Abstract concepts (like RUBUBIYYAH) are products of metaphorical mapping
from concrete experiences (nurturing, sovereignty).”

e Islamic Epistemology: Theological concepts = divine revelation — Rububiyyah is
ontological reality revealed by Allah, not human construction

Resolution: This tension is resolved through a critical distinction between two levels of
analysis:

Level 1: Metaphor as Linguistic Phenomenon (Acceptable in Islam)

Frame Semantics and CMT, when used as formal analytical apparatus, do not necessitate
commitment to ontological claims that the concept of rububiyyah was “created” by human
cognition. Instead, these methods can be understood as tools for analyzing how already-
existing concepts (divine revelation) are represented in language and processed by human
cognition.

% Lakoff and Johnson, Mezaphors We Live By.
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In this perspective: - The NURTURING metaphor (RUBUBIYYAH IS NURTURING)
does not mean the concept of rububiyyah was “created” from nurturing experience - Rather,
Allah, as all-knowing Rabb, chose the NURTURING metaphor in the Quran as divine
pedagogy (tanazzul) to facilitate human understanding of transcendent Lordship reality -
Frame Semantics analyzes this representational structure, not creating it.

Level 2: Metaphor as Ontological Claim (Problematic for Islam)

If CMT claims that “the concept RUBUBIYYAH is constructed from nurturing experience”
in an ontological sense (i.e., rububiyyah has no independent reality from human cognition),
this contradicts Islamic aqidah. However, the Islamic adaptation of CMT does not require
commitment at this level.

Islamic Adaptation: Frame Semantics as “Discovering” Not “Creating”

The Islamic epistemological framework we adopt understands semantic frames and
conceptual metaphors as discovering (kashf) patterns already embedded in divine revelation,
not creating or projecting human cognitive categories onto the Quranic text. In Islamic
philosophical terminology, this is analogous to the distinction between:

*  Ma’rifah (knowledge) vs. Khalq (creation): Cognitive linguistic analysis produces
ma’rifah (knowledge) about Quranic semantic structure, not khalq (creation) of that
structure

*  Kashf (unveiling) vs. Ibda’ (innovation): Frame Semantics functions as a kashf tool
for unveiling patterns already present in revelation, not ibda’, creating new meanings

The appropriate analogy is tajwid science: tajwid does not “create” Quranic pronunciation
rules but codifies and analyzes patterns already present in the Prophet’s ¥ gira’ah. Similarly,
Frame Semantics does not create rububiyyah frames but codifies semantic structures already
present in Quranic discourse.

Appendix A: Complete List of 25 Representative Verses

This appendix provides the complete list of 25 Quranic verses analyzed in this study,
stratified by semantic frame and Makki/Madani period.

No Surah: Ayah Period Frame English Translation

O mankind, worship your

1 Al-Bagarah 2:21 | Madani | Divine_Creation Lord who created you

Indeed, in the creation of the

2 Al-Baqgarah 2:164 | Madani Divine_Creation
heavens... your Lord

Indeed, in the creation... Our
Lord

Praise be to Allah who
created the heavens

Indeed, your Lord is Allah
who created the heavens

Indeed, your Lord is Allah
who created the heavens

3 Ali 'Imran 3:190 | Madani | Divine Creation

4 Al-An'am 6:1 Makki Divine_Creation

5 Al-A'raf 7:54 Makki Divine_Creation

6 Yunus 10:3 Makki Divine_Creation
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He who created from water a

7 Al-Furqan 25:54 Makki Divine_Creation human... your Lord
. ) . . . So let them worship the
8 Quraisy 106:3 Makki Divine_Provision Lotd of this House
9 | Al-Baqarah 2:126 | Madani | Divine_Provision | M Lotd, make this a secure
city and provide
10 |  Ibrahim 14:37 | Makki | Divine_Provision Our Lord... and provide
them with fruits
. Or do you ask for payment?
11 Al—l\;[;r;;nun Makki | Divine_Provision But your Lord's reward is
) best.
12 | Al-Waqiah56:58 | Makki | Divine_Provision | 112v¢you seen thatwhich
you emit... your Lord
13 | Al-An'am 6:161 | Makki | Divine_ Guidance | > MY Lord has guided me
to a straight path
) . . . Whoever Allah guides is
14 Al-Kahf 18:17 Makki Divine_Guidance tightly guided... his Lord
15 Ghafir 40:38 Makki | Divine_ Guidance | © ™ People, follow me; 1
will guide you
16 Al-Fatihah 1:6 Makki Divine_Guidance | Guide us to the straight path
The Messenger believes in
17 | Al-Bagarah 2:285 | Madani | Divine_Guidance what was revealed from his
Lord
18 | Al-Tawbah 9:129 | Madani | Divine_Guidance Sufficient for me is Allah...
Lotd of the Throne
Is it other than Allah I seek
19 Al-An'am 6:164 Makki | Divine_Sovereignty | as Lord, while He is Lord of
all
Al-Mu'minun ) .. . In whose hand is
20 23:88 Makld | Divine_Sovereigaty sovereignty... my Lord
) . ) Lotd of the heavens and
21 Al-Saffat 37:5 Makki | Divine_Sovereignty carth, and that between them
22| AlNisa'41 | Madani | Divine_Sovercignty | | cF your Lord who created
you from one soul
23 | Allsra' 1724 | Makki | Divine_Nurturing | Y Lord, have mercy as they
nurtured me in childhood
o4 | ALShu'ara' 26:16 Makki | Divine Nurturi Indeed, we are messengers of
onuara 20 a vine_iNurturing the Lotd of the worlds
25 | ALDhuha 933 | Makki | Divine Mercy | \ourlord hasnotforsaken

you, nor displeased
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Notes on Sampling Strategy

Morphological Variation: rabb (32%), rabbuka (24%), rabbukum (16%), rabbi (12%),
rabbana (12%), rabbihi (4%).

Frame Distribution: Divine_Creation (28%), Divine_Provision (20%), Divine_Guidance
(24%), Divine_Sovereignty (16%), Divine_Nurturing (8%), Divine_Mercy (4%).

Makki-Madani Distribution: Makki 52%, Madani 48%.

Stratification Criteria: (1) 6 semantic frames representation; (2) Morphological diversity; (3)
Balanced Makki-Madani; (4) Classical tafsir attestation; (5) Semantic context variety.

Limitations: Sample (n=25) represents 2.7% of 900+ R-B-B occurrences. Future research
should expand to 50-100 verses for enhanced statistical power.

Conclusion

This study has provided the first systematic frame-semantic analysis of the concept of rabb
in the Quran, demonstrating that cognitive linguistic methodologies, when propetly
integrated within Islamic epistemology and triangulated with sahih hadith, can enhance
semantic understanding of the Quran without compromising theological authenticity. Six
primary  semantic frames—Divine_Creation, Divine_Provision, Divine_Guidance,
Divine_Sovereignty, Divine_Nurturing, and Divine_Mercy—structure the concept of
rububiyyah in Quranic discourse, with statistically significant distributional differences
between Makki and Madani revelations (x*>=18.47, p<<0.01) reflecting theological-pedagogical
progression from metaphysical foundations to legislative applications.

Three  dominant conceptual —metaphors—RUBUBIYYAH IS  NURTURING,
RUBUBIYYAH IS SOVEREIGNTY, and DIVINE PROVISION IS DESCENDING—
provide embodied grounding for abstract theological concepts, with the NURTURING
metaphor appearing superordinate, suggesting rububiyyah is optimally understood as
dynamic divine developmental care rather than static sovereignty. These findings align
substantively with classical tafsir (Ibn Kathir, al-Tabari), sahih hadith (Bukhari, Muslim), and
contemporary Salafi scholarship (Ibn Uthaymin, Ibn Baz), while formalizing implicit
semantic knowledge through explicit frame-element annotation and metaphor mapping.

Theoretical Contribution: This study demonstrates the successful Islamization of Knowledge
in cognitive linguistics, validating al-Farugi’s framework through concrete methodological
implementation.” By maintaining epistemological primacy of revelation while leveraging
analytical precision of cognitive linguistics, this research shows that Western methodologies
can serve Islamic scholarship without imposing secular assumptions. Resolution of
ontological tension between CMT and Islamic epistemology is achieved through
distinguishing metaphor as a linguistic phenomenon (acceptable) vs. an ontological claim
(problematic), with semantic frames understood as discovering (kashf) patterns embedded
in divine revelation rather than creating meaning.

Methodological Contribution: This research establishes a replicable protocol for frame-
semantic analysis of Quranic terminology, offering tools for future research on other
fundamental concepts ('abd, Salah, zakah, iman). The three-tiered integration of corpus
linguistics (Quranic Arabic Corpus), frame-semantic annotation, conceptual metaphor

36 Amer Al-Roubaie, “The Islamization of Knowledge: A Structural Model,” Humanomics 18, no. 1/2 (2002): 5—
206, https://doi.org/10.1108/eb018894.
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analysis, and triangulation with classical tafsir plus sahih hadith provides a model for rigorous
yet theologically grounded Islamic linguistic scholarship.

Empirical Contribution: The addition of sahih hadith triangulation (five hadiths from
Bukhari and Muslim) provides independent external validation for identified semantic
frames, demonstrating that analysis is not a projection of Western categories but reflects
genuine structures in authentic Islamic discourse. Hadiths also provide an applicative
dimension demonstrating how the Prophet ¥ operationalized an understanding of
rububiyyah in worship and daily life.

Practical Implications: Findings enhance Quranic translation accuracy by revealing semantic
nuances lost in conventional “Lord/Sustainer” renderings. The frame-semantic framework
provides translators with a structured inventory of contextual meanings. The developmental
model of rububiyyah revealed through frame analysis has pedagogical applications for
Islamic education, particularly tarbiyah programs emphasizing progressive spiritual
development.

Limitations: Sample size (25 verses) limits generalizability, though stratified selection ensures
representativeness. Inter-rater reliability of 30% (increased from 20%) is adequate, but 40-
50% would be ideal for future research. This study focuses exclusively on rabb; comparative
frame-semantic analysis of related terms (ilah, malik, khalifah) would illuminate broader
Quranic theological semantics.

Future Research Directions: 1. Computational frame-semantic parsing of the complete
Quranic corpus (900+ R-B-B occurrences)”’-*-"-* 2. Cross-linguistic comparison of rabb
frame structures in Arabic vs. translations 3. Diachronic analysis tracing semantic evolution
from pre-Islamic usage to the Quran 4. Construction grammar application to analyze
syntactic patterns co-occurring with rabb 5. Broader hadith triangulation: Analysis of 50+
sahih hadiths on rububiyyah for comprehensive mapping of applicative dimensions

In conclusion, this pioneering frame-semantic study with sahih hadith triangulation
demonstrates that integration of cognitive linguistics with Islamic scholarship, when
methodologically rigorous and epistemologically grounded, can advance semantic
understanding of the Quran and Islamization of Knowledge in linguistics, contributing to
the broader Islamic intellectual project of critical engagement with modern academic
disciplines while maintaining theological authenticity.
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